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The Issue of Photography, 
Camera, Videos and Drawing  

 
Answered by Shaykh Muftī Rafiʾ Usmānī  
Translated by Shaykh Yūsuf Badāt    
 
Questions:  

 
Living in a time and era where cameras are virtually everywhere, what are the 
limitations for video and camera recording for Islamic and other educational 
programs? 

 
In schools, certain activities require the children to draw animated pictures. Is this 
permissible? 

 
For some occupations, digital photography of the human body is required, including 
private organs. In the light of the Islamic law, what solutions would you provide for 
these situations? 

 
Answer: 

 
Before answering the essential questions, we feel that we should present the opinions of 
the Islamic jurists (fuqahā) regarding verdicts of picture taking. Therefore, kindly note 
the following: 

 
The verdict of picture taking requires some detail, which we summarize below: 

 
Pictures will be of animate or inanimate objects. If they are of animate objects, they can 
be classified into four categories: 

 
1. They are carved or sculptured in the form of a statue that has a shadow 
2. They are drawn, spread out [on a flat surface], with no shadow  
3. They are captured with an analog camera device 
4. They are captured with the digital camera 
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The Verdict Related to Pictures of Inanimate Objects 
 

As for the pictures of inanimate objects such as trees, stones etc., in general, there is no 
objection in them. It is permissible to take pictures of inanimate objects, acquire them, 
use them and also keep them. Ibn ʿAbbās (may Allāh be pleased with him) said to a man 
who came asking about pictures,  
 
“If you must (draw) pictures, make a tree or an object that has no soul in it.” (Bukhāri 
and Muslim) 

 
As for Pictures of Animate Objects, There is Detail in Its Verdict, of 
Which We Mention the Following: 

 
ONE: 
The Ruling of a Sculptured Statue (physical bodily form) of 
Animate Objects: 

 
Pictures of living creatures, such as that of the human being, animals, birds and insects; 
if they encompass the following descriptions, the prohibition of their statues are agreed 
upon among the Islamic jurists (fuqahā): 

 
1. The image is in the form of a statue of a living creature.  
2. It is complete with its limbs i.e. a visible limb is not cut off; such a limb that life 

without the limb would seize.  
3. It is made with material that has the ability of permanence, such as iron, copper or 

wood; meaning it should not be made with something that does not have the 
ability to last, such as dough or baked pastry or cake.  

4. It is erected or placed in a location of honour and respect.  
5. It is not so small that it is not apparent for the onlooker who is standing while the 

statue is on the ground. 
6. It is not a toy belonging to girls [and or children] or something similar [such as play 

dolls for children]. 
 

For further details, please refer to:  
o Al Fawākih Al-Dawāni (pg. 236, v. 8) of Allāmah Aḥmed Ibn Ghunaym Al-

Nafrāwī Al-Mālikī (may Allāh’s mercy be on him)  
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o Rad al-Mukhtār (pg. 668, v. 1) of Allāmah Ibn ʿᾹbidīn Al Shāmī Alḥanafī (may 
Allāh’s mercy be on him)  

o Kashaf al-Qinā (pg 190 v. 5) of Allāmah Mansūr Al-Bahūtī Al-Ḥanbalī (may Allāh’s 
mercy be upon him)  

o Fatḥ al-Bāri (pg 388 v. 10) of Allāmah Ibn Ḥajr Al-Asqalāni Al-Shāfʿīe (may Allāh’s 
mercy be upon him) 

 

TWO:  
The Ruling of a Picture That Is Drawn and Flat (Level) with No 
Shadow 

 
Traditional and contemporary Islamic scholars (ʿUlamāʾ) have differed in the ruling of this 
category i.e. the drawn picture that is leveled [such as on paper] with no shadow. This 
difference stems from the existing difference in the reports of the ‘Companions’ (may Allāh 
be pleased with them) and ‘Successors’ (tābiʿūn; students of the Companions) in this matter, 
and their related interpretation. 

 
Some of the scholars have suggested the pictures of animate objects that do not have a 
shadow are not prohibited. As for those figures that do have a shadow, are impermissible 
with agreement by all scholars, such as statues of copper, stone and iron etc. as we have 
discussed above. 

 
As for those images and pictures that do not have shadows such as a picture drawn on 
paper or printed on clothes, or walls etc. are not regarded as disliked by this group of 
scholars. However, the large majority (jamhūr) of Ḥanafī, Shāfʿīe and Ḥanbalī schools have 
regarded this, as impermissible, in general, whether they have shadows or not. The Mālikī 
school has differed regarding those pictures that do not have shadows, with three 
opinions: 

 
1. Non-permissibility in all cases whether there is a shadow or not, similar to the 

opinion of the majority (jamhūr – other 3 schools).  
2. The drawn flat image that has no shadow, if considered a dishonour [to draw it], 

then it is disliked (makrūh) and if it is not considered a dishonour, then there is no 
dislike-ness (karāhah) in it, but in fact it is ‘khilāf al awlā’ (not the best thing to do). 

3. Permissibility without any restrictions, whether it may be considered a disgrace [to 
draw it] or not. This is what has been reported by many scholars of imminence 
such as Allāmah Al Dardīr Al-Mālikī, Allāmah ʿObay Al-Mālikī, Allāmah Abū Abd 
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Allāh Al-Mawāq Al Mālikī, Allāmah Muḥammad Al-Alīsh Al-Mālikī and others (may 
Allāh’s mercy be upon all of them). Allāmah Ibn Ḥamdān of the Ḥanbalī school has also 
agreed to this opinion. 

 
They have substantiated the permissibility of this by what Ibn Abī Shaybah (may Allāh’s 
mercy be upon him) has narrated from Al Qāsim Ibn Muḥammad (may Allāh’s mercy be upon 
him) with an authentic chain; The wordings of which are narrated by Ibn ʿAuwn (may 
Allāh’s mercy be upon him) who says, “I entered upon Al-Qāsim while he was residing on the 
upper sections of Makkah in his home, I saw in his home, a curtained canopy in which 
there were images of beavers and she-goats” This is reported [in the books], even though 
he is the same individual who has narrated the ḥadīth of ‘Numrūqah’ from his paternal 
aunt, ʿᾹisha Al-Siddīqah (may Allāh be pleased with her). Ḥāfidh Ibn Al-Ḥajar (may Allāh’s 
mercy be upon him) has pointed out in Fatḥ Al-Bārī, after transmitting this story, “There is a 
possibility that he (Al-Qāsim Ibn Muḥammad) took, in this matter, the generality of the 
statement of the Prophet Muḥammad (peace and blessings upon him) “except a minute amount 
in the clothes.”, for indeed, it is more general than merely being hung or spread. It is as 
though he has placed the rejection of the Prophet (peace and blessings upon him) to ʿᾹisha 
(may Allāh be pleased with her), upon the hanging of the curtain that contained pictures, 
which was on the wall.  
They also substantiated the claim through the action of Zayd Ibn Khālid Al-Juhanī (may 
Allāh be pleased with him) and ʿObaidullah Al Khawlānī (may Allāh be pleased with him) and 
others from the pious predecessors. For further detail on this, please refer to:  

o Al-Sharḥ Al-Kabīr (pg 337 v. 2) of Allāmah Dardīr Al-Māliki (may Allāh’s mercy be 
upon him)  

o Sharḥ Al-Zurqānī (pg 367 v.4) of Allāmah Muḥammad Ibn ʿAbd Al-Bāqi Al-Zurqānī 
Al-Mālikī (may Allāh’s mercy be upon him)  

o Al-Mawsuʿah Al-Fiqhīyyah Al-Kuwaitiyyah (pg 4278 v. 1) 
 

THREE:  
The Ruling of the Picture Captured by a Photography Camera 

 
As for the photographic picture that is also termed “photograph picture”, the 
contemporary Islamic scholars (ʿulamāʾ) have differed regarding its permissibility. 

 
Those who declare its permissibility have validated it through several evidences: 
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From amongst them are those who have granted permissibility, based on it not being akin 
[or a likeness] to the ultimate power of Allāh’s creating quality, in this type of picture-
taking. One of the leaders, at the forefront of this group is Allāmah Al-Shaykh Muḥammad 
Bukhayt, Muftī of Egypt (may Allāh’s mercy be upon him). Its’ evidence for this is as follows: 

 
“When this has been established, we declare that the cause for the prohibition of 
picture making, as discussed previously, is that it is likening to Allāh’s matchless 
ability to create. This is because, the meaning of picture making is originating an 
image in the sense that the originator formulates an image of a living creature by his 
deed and action. By doing such, one likens oneself to Allāh’s matchless ability to 
create, thus he or she is punishable on the day of judgment, and it will be said to him 
‘blow the spirit [or soul] of life into it’ and he or she will definitely be unable to blow 
the soul of life into it. It will also be said to them, ‘Bring alive what you have created’. 
Hence, the matter was looked into regarding what some people in our era have done 
by taking photos of living creatures such as humans etc. by the means of the afore 
mentioned devices of the photography camera. The question then is, does the 
meaning of “taṣwīr” (image origination) exist in this or not? And is the described 
cause of prohibition found in it or not? (to the end). “When this is established and you 
have understood that taking camera photographic pictures is actually nothing but 
merely capturing the emerging trace attached to the creation of Almighty Allāh in 
relevance to the physical body, you have understood that taking photos in this 
manner is not origination of the “ṣūrah” (image of the creation). The definition of 
“taṣwīr” literally and technically in the Islamic law is ‘to originate the image and 
create it after the fact that it did not exist’. Hence, this method of capturing would 
not fall in the definition of “taṣwīr” in any sense whatsoever, nor would the meaning 
of ‘taṣwīr’ and likening oneself to Allāh’s matchless ability to create be found (to the 
end).” (Al-Jawāb Al-Shāfī Fī Ibāhatī Al-Taṣwīr Al-Photography – page 22) 

 
And amongst them are those who have stated that the cause of prohibition for picture- 
making is worship and honouring it [the picture]. It is clear that a photo picture cannot be 
worshipped. Shaykh Muḥammad Rashīd Radā (may Allāh’s mercy be upon him) has also taken 
this route in Tafsīr Al-Manār, stating ‘the prohibited picture-figure is the one that is taken 
to worship or glorify’. The evidence to this is as follows: 

 
“The prohibited picture is the one that is taken for veneration purposes, for indeed the 
venerated pictures are connected to the worship of idols and statues. The cause (‘illah) 
revolves with the effect (maʾalūl) in where it exists and does not. The people of this era do 

http://www.mathabah.org/


www.Mathabah.org                                                                                                                                                   page 6 
 

not take pictures for worship nor veneration. Nowadays, pictures are taken for magazines, 
medicine journals, science, physics, history, and personal research.” 

 
And amongst them are those who have substantiated the permissibility of photographic 
picture-taking due to it not being a ‘taṣwīr’ in actuality. In fact, according to this group, 
photos are from the class of ‘reflection’, similar to what appears on a mirror, water or on a 
shiny or glossy surface. A large group of scholars from the Arab world have opted this 
view, in particular, one of the scholars at the forefront of this opinion is Allāmah Al-
Shaykh Aḥmad Khaṭīb (may Allāh’s mercy be upon him) from the revered city of Makkah, in 
the recent past issuing a fatwa of its general permissibility. Allāmah Al-Shaykh 
Muḥammad Al-Sāyas (may Allāh’s mercy be upon him) has also agreed to this verdict as 
Shaykh Muḥammad Al-Ṣābunī (may Allāh’s mercy be upon him) has recorded in his book, 
Ḥukm Al-Islam Fī Al-Taṣwīr (pg 49) and in his book, Ᾱyātul Aḥkām (pg 415 v. 2). The text of 
which is as follows: 

 
“It is most probable after this discussion, you wish to know the ruling of what is known as 
a photograph, thus we say: It is possible to say that its ruling is the ruling of ‘the minute 
(small) amount’ in clothes. You are already aware of its exception through the evidence [of 
the ḥadīth]. You may say [to the one who disagrees] that this is not a ‘taṣwīr’ rather it is the 
capturing of the reflection and the example of it is similar to the reflection that appears 
on the mirror. It would not be possible for you to say that the image that appears on the 
mirror is ‘a picture’ and that someone made the picture. The image that is generated by 
the camera is similar to the image appearing on the mirror. The extent of the matter is 
that the mirror of the photo (photographic reflection) retains the reflection that came 
upon it, whereas the mirror does not do this. Thereafter he says, ‘In the Islamic law, there 
has always been the flexibility of permitting these pictures such as the exemption of ‘the 
minute (small) amount on clothes, hence, there would be no meaning for its prohibition, 
especially now that it has become apparent that people are beginning to be in fraught 
need for it.’” 

 
Shaykh Muḥammed Ibn Aḥmed ʿAlī Wāsil (may Allāh’s mercy be upon him) has recorded in 
“Aḥkām Al-Taṣwīr” from some scholars as follows (pg. 336); 

 
“The device image, in which the photographic image is a complete resemblance with the 
image that appears on the mirror, upon water or on a shiny surface. It would not be 
appropriate for one to say the image that appears on the mirror etc. is ḥarām (prohibited) 
due to it being a picture. This is the same situation with the photographic picture, except 
that the image reflection which has fallen upon it, is retained, whereas this is not the case 

http://www.mathabah.org/


www.Mathabah.org                                                                                                                                                   page 7 
 

with the mirror. This, in reality is not a ‘picture’ rather the appearance, making the 
existing image reflection permanent and a method of retaining it without disappearance.” 

 
But there are many scholars from the Arab world such as Allāmah Al-Shaykh Albānī, 
Shaykh Muṣṭafā Al-Hamamī, Shaykh Al-Ṣābūnī, Shaykh Muḥammad ibn Aḥmad Al-Wāsil 
and others, and in-fact the large majority of ʿUlamāʾ in Pakistan, India and Bangladesh 
have issued fatwas of non-permissibility (prohibition) stating that photos taken by a 
camera are no different than pictures drawn physically by hands. This is the same verdict 
that we issue here at Jamiʿah Dārul ʿUlūm Karachi, Pakistan. 

 
The great luminary scholar, the former grand Muftī of Pakistan, honorable teacher, Muftī 
Muḥammed Shafī (may Allāh’s mercy be upon him) has written a unique paper in Urdu by the 
name of “Taṣwīr Kī Sharʿī Aḥkām” meaning “The Religious Verdicts of Picture-Taking’. He 
has clarified in this compilation; religious evidences, that the picture, whether it be by the 
means of a photography camera or by hand would be regarded as a picture in accordance 
to the Islamic legislation. The difference in the means of acquiring the picture or its 
devices would not demand a variation in the ruling. The only thing that would be 
considered is the fact that it is a picture as it is the essence of the matter, even though the 
medium varies. 

 

FOUR:  
The Ruling of Animate Images Captured by the Digital Cameras 

 
For a long time, the discussion has continued among contemporary Islamic scholars 
(ʿUlamāʾ) regarding the images that are retained by the digital system or digital cameras in 
the computer memory, floppy discs, computer disks, hard drives, video and cassette 
ribbon and that which appears on the screens of these mentioned devices through digital 
technology. Would it be the prohibited picture or not? The reason for this discussion is 
that this is an ‘ijtihādī’ matter. This did not exist nor was it known during the period of the 
Messenger of Allāh (peace and blessings upon him) and the era of the Companions. This was 
also the case during the periods of the tābiʿūn (pious predecessors) and the past Islamic 
jurists (may Allāh’s mercy be upon all of them). This only came into existence and discovery 
later. This is why, there is no clear verdict on the matter in the Qurʿān, the noble 
prophetic ḥadīth and the discussions of the previous jurists in this specific type [of taṣwīr] 
that is clear cut. For indeed there was no such existence during their time. This has only 
been debated amongst the contemporary scholars and they have differed in its ruling. 
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There are those who have included digital images under the prohibited images, linking it 
to the generality of the terminology of it as ‘a picture’. The taṣwīr regarding which 
authentic sources have labeled as impermissible. 

 
There are those who have excluded it from the issue of falling under the ruling of 
prohibited imagery (taṣwīr) looking at its reality. The reason for this is that the digital 
image is a combination of tiny electronic rays, that do not have a physical structure, and 
are in the form of many pixels that cannot be counted. The electric signals move from the 
digital device and the digital camera to the screen, walls or curtains. These pixels appear 
in a specific sequence, which bring into existence visible forms (images) on the screen. 
However, these forms do not remain on the screen or walls etc. 

 
There are those scholars who have a disagreement with the two verdicts and have adopted 
a middle position between the two groups. 

 
The more acceptable view according to us is that it is permissible, since what appears on 
the screens from the imagery and scenes, under the digital platform is not a ‘picture’ in 
actuality, nor a reflection, shadow or trace. 

 
As for this digital image which appears on the screen, not being a shadow is evident 
because the shadow is subservient to it’s object. This image [on the screen] is unlike this. 

 
As for it not being a picture; A picture in its true meaning, comes into existence when it is 
carved, drawn or formed onto something with the quality of permanence and perpetual 
continuity in its existence. These digital images that appear and are visible on screens etc. 
have no permanence nor perpetual continuity in their existence on something. Rather the 
image comprises of divisions of electronic rays that continue to be transmitted from the 
camera to the screen and appear on it in such a manner that there is no permanence in 
terms of its appearance and its disappearance. Meaning that it either appears or 
disappears on an immediate basis without any form of permanence on it, with exemplary 
speed. The extent of this, is that one digital image comprising of 19 390 000 pixels 
originates 60 frames which appear and disappear in a second on a screen of an average 
resolution computer. Thereafter, one can recall the image again and again without any 
break. With this method, these rays appear on the screens and disappear immediately and 
are followed subsequently by other electronic rays and disappear rapidly in this manner.  
It therefore is apparent from this description that the images and scenes that appear on 
the screens do not have permanence nor perpetual continuity, rather they appear and 
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disappear in a second, 60 times. This is the reason the digital image cannot be regarded as 
a ‘picture’ ‘ṣūrah’ or ‘taswīr’ in actuality. 

 
As for the digital image that appears on the screens, not being a real reflection; This is 
because the reflection is a subordinate of the actual object. As long as the actual object or 
person remains in front of a shiny physical object the reflection can be seen. When the 
object or person moves away from the shiny physical object or there comes in between 
them an obstacle, the reflection is now no longer present also. 

 
This is unlike the images captured by the digital camera that are visible on the screen, 
they are not subordinates to their actual objects. This is due to the reason that it is 
possible for these images to be seen without the existence of the actual objects also. Thus, 
it is established from this that these appearances and images are not reflections in 
actuality, unless these appearances are accompanied with the reflection in this sense that 
both of them comprise of electronic rays. Keeping this in mind, we give preference to the 
verdict that these appearances resemble the reflections in the aspect that they are similar 
to the resemblance of the actual prohibited pictures. 

 
Then, if these digital scenes and appearances are stored in a video cassette, computer 
memory, hard drives, computer disk and so on, these images are not engraved, carved on 
the CDs or video cassettes etc. It is only the information of the images that are stored in 
the form of electronic codes. There is no concept of a picture in actuality nor symbolically. 

 
Looking at the above-mentioned difference between the actual picture and the figure that 
appears on the screen, the experts of this field have specified the difference in 
terminology also; where they have termed the figure captured by the photography camera 
as “picture” and the visible figure on a screen as an “image”. 

 

The Use, Manufacture and Storing of the Above-Mentioned Devices 
 

It should be understood that the above-mentioned details were specifically regarding 
whether the visible figures appearing on screens are considered a picture or not.  
As for using these digital devices [and also manufacturing and repairing them] such as the 
computer, video, and the telephone devices that transmit the audio and video of the 
person speaking, the equipment used for security such as the closed-circuit camera and 
the television, is in accordance to the following details: 
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• Manufacturing and repairing these devices is permissible since they are mere 
devices. There is a possibility of utilizing them in either permissible or prohibited 
affairs. Hence the verdict will revolve with the user. If he or she is to use the 
device for a permissible matter, then the use of it will be permissible and if it is 
used in prohibited affairs, then the use of it will be considered prohibited.  

• The ruling of keeping these devices [excluding the television] in the homes and 
their usage for various purposes, is permissible with the condition that one 
refrains from religiously impermissible and prohibited matters such as nudity, 
pornography, exposing the nakedness of women and mockery, because video, 
computers and other such equipment are mere devices established, in essence, for 
information. Yes, this is definite that when there is no reasonable objective 
connected to them, or there is no need for them, the most appropriate thing to do 
is, abstain from capturing figures of animate objects (live creatures) and also 
refrain from using such devices. By doing so, one also stays far from doubts and 
the differences in opinions. 

 
It is not permissible to keep the television in homes considering the reality of modern 
times. This is due to the reason that every broadcasting channel, as we all know, in this 
day and age, includes programs and episodes that are not void of religiously impermissible 
matters such as music, singing, nudity, mockery and other traits of transgression and sin. 
It is impossible for the user to refrain from the prohibitions in this widespread platform. 
This is also because, many things that are broadcast in between a permissible program, 
contain prohibited matters, in commercials and advertisements etc. Yes, it is permissible 
to take benefit from these devices and utilize them in the homes and institutional offices 
for safety and security such as closed-circuit camera. In the same manner, it is permissible 
[when one surely abstains from all vices] to show an Islamic channel or program of such a 
nature, the aim of which is regarding ‘shows’ relaying goodness, religious propagation to 
Almighty Allāh’s pure religion, dissemination of the knowledge of His book, the sunnah of 
the His Prophet (peace and blessings upon him), the biographies of the pious predecessors, 
the adherences of the rightly guided radiant Muslim caliphs, their legacies of justice, 
excellent organization, the beauty of order, their brilliant cooperation with the people of 
other religions and strangers, their goodness and righteousness to all humanity, 
refutation against deviant beliefs, thoughts and methodologies originating from the 
excessive love of materialism and tendencies of discord amongst nations, guiding one and 
all to purity, abstinence and lofty Islamic values.  
It is necessary that this all be rendered by means and methods that captivate and are 
enjoyable to viewers, in the best possible way. It is also important to include programs 
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that consist of permissible mediums of entertainment through which children, youth, 
women and others from various social cultural environments may be attracted to learn. 

 

Answer to the Questions Posed 
 

In the light of what we have discussed in detail, it becomes simple for us to now 
summarize the answers for the questions posed to us, and that is as follows: 

 
First Question: Are there Islamic limits for picture taking? 

 
Answer: the religious limits in the ruling of making and using pictures has been mentioned 
in detail previously, in what has been discussed at length, the summary of which is that 
pictures are categorized as follows: 

 
a) The category of pictures that are permissible, with the consensus of the entire 

Muslim nation; that being pictures of inanimate objects.  
b) The category of pictures that are prohibited (ḥarām) with the consensus of the 

entire Muslim nation; that being the picture-making in the form of a statue, as 
explained in detail in the above discussion.  

c) The category where there is difference of opinion amongst the ʿUlamāʾ (Islamic 
jurists) which is of two types: 

a. Drawing animate pictures by hand is prohibited by the majority.  
b. Picture taking with a device of photography: The permissibility of this is 

differed amongst the contemporary scholars. Some have stated they are 
pictures that fall under the general prohibition while others suggest that 
these images are not ‘pictures’ rather the capturing of a shadow (trace), 
hence this would not fall in the religious (sharʿīe) prohibition. The stronger 
opinion according to us, in this category, is prohibition in general 
circumstances and permissibility at the occasions of necessity such as; 

i. Pictures for identity cards to recognize a person’s appearance  
ii. Pictures for passports 

iii. Pictures for obtaining visas  
iv. Pictures for driving license of vehicles and driving 
v. Pictures for the necessity of identifying criminals and their arrests  

vi. Pictures for the necessity of identifying students in schools, colleges 
and universities  

vii. Pictures for employee ID cards to set apart company workers and 
outside visitors.  
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viii. And in other such necessities, it would be permissible  
ix. Similarly, it would not be prohibited to use pictures [of animate 

objects] if they are so small that the detailed body limbs are not 
clear for the onlooker who is in a standing position, while these 
pictures are on the floor or spread on the ground without being 
revered. 

 
As for animate figures and or scenes by digital camera, they are not considered pictures in 
actuality. Hence it would not be prohibited to capture pictures with digital devices nor 
would it be prohibited to use the image [on screens or walls etc.] prior to printing upon 
paper and other such material. Such images must be free from religious vice such as 
nudity and ridicule etc. 

 
Second Question: Are Students Permitted to Draw in Schools? 

 
Answer: It is permitted in general to learn and teach through drawing of inanimate 
objects. As for drawing animate objects, we have mentioned the particulars in the above 
detailed discussion. The permissibility and impermissibility will be based on the previous 
detailed discussion. The summary is that the drawn picture by hand is prohibited 
according to majority jurists with the difference of opinion of some Mālikī scholars. It 
would not be permitted to draw animate objects nor use them except for a pressing need. 

 
Third Question: Is it possible to take pictures of the entire body by camera for some 
professions that require this? 

 
Answer: The detailed discussion has already taken place; that the pictures of animate 
objects with the photography camera is not permissible except in the situation where 
there is a pressing need, as we have described in the answer to the first question also. 

 
Similarly, it is permissible to take photos of various limbs on their own and print them on 
paper also, excluding the picture of the head and face because the picture of a ‘part’ on its 
own, such as the heart, liver, hand, foot etc. from the limbs of the internal or external 
body [other than the face] is not from the prohibited pictures.  The reason for this is that 
they are not considered pictures of animate objects according to the Islamic law. Based on 
this criteria, the drawing or picture-taking of the heart, hand, foot or skull, each on their 
own, will be permissible. 
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As for the drawing and taking pictures of the ‘face’ or ‘head with the face’, and printing 
them on paper, the ruling is just as the ruling of taking the picture of the entire body i.e. it 
is not permissible. It is acceptable to take a picture of parts of the head or face, piece by 
piece on their own, like the picture-taking of only the nose, only the eye, only the skull or 
only the beard.  

 
As for the use of the digital camera and the use of the visible forms on screens of digital 
devices, we have delved in an in-depth discussion regarding it, above. The summary of 
which is that the figures and appearances that appear on a screen, there is a difference of 
opinion in its ruling amongst the contemporary Islamic scholars. The predominant 
opinion according to us is its permissibility provided one surely abstains from all evils. 
The reason for this is; that which appears on the screen from the figures and images is 
under the digital platform and is not pictures in actuality, nor a reflection or shadow. 
However, there is some resemblance to the reflection because it is similar to the 
prohibited actual pictures. 

 
NOTE: From the matters that are necessary to be aware of, is that the Muslim refrains 
from printing pictures on paper and other materials even though the images may be from 
a digital camera. This is because the figures that are captured by digital camera are no 
different than the picture of the photography camera after being printed on paper and 
other material. With this detail in mind, if the pictures are printed [or published] in books 
of knowledge, science and medicine, the responsibility lies with those who have published 
them. Those who are teaching or learning these books will not be sinful, for indeed the 
purpose here, is the teaching of the book and its lessons. Viewing these pictures and their 
usage will follow the same criteria. 
 
And Allāh Knows Best, For Indeed His Knowledge is Perfect. 
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